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SRI GURU TATTVA VIJNANA

— The Guru-principle —

Offered to
the lotus hands
of the most worshipable
Sri-Sri Guru Mahdardja



SRI GURU TATTVA VIJNANA

THE PRINCIPLE OF SRIi-SRI GURU

Svayarh Bhagavan Sti Krsna defined the principle of Sti Gurudeva
as follows to His dear devotee Sri Uddhava (Bhag. 11.17.27):

acaryam mam vijaniyan navamanyeta karbicit

na martya-buddhyasivyeta sarva devamayo guruh

Sri Bhagavan said: “O Uddhava! You should consider the dcarya,
meaning gurudeva, to be I Myself, and never disrespect him.
Do not find faults in him, taking him to be an ordinary human
being, for Sri Guru is the aggregate of all the gods.”

guru krsna rigpa hon Sastrera pramane
guru rispe krsna krpa korena bhaktagane

(Caitanya Caritamrta)

“The guru is another form of Krsna, that is proven by the scrip-
tures. Krsna bestows His mercy upon the devotees in the form
of the guru.”

Through all this scriptural evidence, it can be known that Sri
Krsna appears in this world in the form of the guru to extend
His grace upon the devotees. This grace consists of the treasure
of worshipping Sti Krsna, and the fruit of this bhajana is the
treasure of prema which is bestowed upon the surrendered disci-
ple. Yo'ntar bahis tanu-bhrtam asubham vidhunvann dcarya-caitya
vapusd svagatim vyanakti (Bhag. 11.29.6). Sri Uddhava told Sri
Krsna—“O Lord! You remove all the people’s obstacles to bhajana
in the form of sensual desires, granting them realisations about
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You, externally in the form of Sti Guru, who is giving instruc-
tions in spiritual truths, and internally in the form of the
antaryami (the inner overseer) as good consciousness.” There-
tore, formally, Sti Gurudeva is as worshipable as Sri Krsna, but
he is not the ultimate object of worship like Sri Krsna. The
guru s the special devotee-manifestation of the Lord.

yadyapi amara guru caitanyera dasa
tathapi janiye ami tahara prakasa

(Caitanya Caritamrta)

“Although my guru is the servant of Sri Caitanya, still I know
him to be the Lord’s manifestation.”

Sri Gurudeva must be known as a special manifestation of
the Lord in the form of a maha-bhiagavatottama (topmost saint)
— this is the true form of Sri Guru. In his Manah Siksa, Srila
Raghunatha dasa Gosvami has written: saci-sanum nandisvara
paz‘i sutatve guru-varam mukunda pre;_z‘baz‘fve smara param ajasmm
nanu manah — “O mind! You should always remember Saci-
suta Sri Gaurasundara as Sri Krsna and Sti Gurudeva as Sri
Krsna’s dearmost devotee!” Srila Visvanitha Cakravartipada has
also written in his Gurvastakam:

saksad dharitvena samasta Sastrair
uktas tatha bhavyata eva sadbhih
kintu prabhor yah priya eva tasya

vande guroh §ri carandravindam

“All the scriptures proclaim Sti Guru to be Lord Hari Himself,
and the great saints also think like that, but he 1s also Sri Krsna’s
dearmost devotee — I offer my obeisances unto the lotus feet of
that Sri Gurudeva.”

The purport of this is that although Sti Gurudeva is perceiv-
able as Sri Krsna’s dearmost devotee, the disciple considers him
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to be the direct manifestation of Sri Krsna. If the disciple does
not think like that, he might consider the guru to be an ordi-
nary mortal being, and that will result into a great offence which
will make all of his sadhana-bhajana fruitless, like the bath of
an elephant.

THE NECESSITY OF TAKING SHELTER
OF THE LOTUS FEET OF $RI GURU

One who wants to worship the Supreme Lord must first of all
take shelter of the lotus feet of Sri Guru. Bhajana-sadhana is far
removed from one who does not take shelter of the lotus feet of
Sti Guru, because this is the gate through which one enters to
the path of bhaksi. This does not only count for the path of
bhakti, there is no practice in the world that does not require
the shelter of a guru’s (teacher’s) feet! If it is necessary to accept
a learned and experienced teacher to learn something in this
mundane world, then it is needless to say that one needs to take
shelter of the feet of a guru to learn bhakti, which is the highest
form of wisdom in the spiritual world. Another special feature
of devotional knowledge is that the merciful Sri Bhagavan has
personally appeared within this world in the form of the Guru
to teach bhakti to the people of the world.

We have briefly discussed the guru-principle above. When
the gravity (gurutva) of the guru-principle is understood, then
there will be no more doubts about the importance of taking
shelter of the lotus feet of Sri Guru. What is the intrinsic status
of Sri Guru, what is the nature of guru and what is the auspi-
cious result of taking shelter of Sti Guru’s feet? An ignorant
person has different doubts about these questions on taking shel-
ter of Sri Guru’s feet. Knowledge on all these guru-principles is
acquired in the association of the sadhus. Without the company
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of the devotees of the Supreme Lord, the principle of guru can-
not be understood. Hence the scriptures and the great saints
first of all advise the people who wish to do sadhana-bhajana,
and who desire the highest welfare, to associate with the saints.
In Srimad Bhégavata, Lord Sri Kapiladeva has told His own
mother Devahuti:

satam prasangan mama virya samvido
bhavanti hrt karna rasayanah kathah
taj josandd asvapavarga vartmani
Sraddha ratir bhaktir anukramisyati

(Bhagavata, 3.25.25)

“When one attains the excellent company of the saints, topics
that indicate My glories become like nectar for the heart and
the ears. Anyone who lovingly relishes these topics, which are
the swift pathway to the cessation of ignorance, will gradually
develop faith, attachment and devotion for Me.”

The purport of this is that by hearing topics on the Supreme
Lord from the great saints, one first attains faith, then one at-
tains the shelter of a genuine guru and engages in bbajana, as a
result of which ra#i and prema gradually develop. By the Lord’s
wish, the living beings have been wandering through different
species of life since beginningless time and by the Lord’s grace
they have attained this human body, which is the gateway to
liberation from the repetition of birth and death. The most for-
tunate amongst these human beings will attain the association
of the saints. While hearing topics of Sri Krsna from the mouths
of the greatly realised devotees of the Lord, the heart, which is
polluted by attachment to sense objects, will be somewhat puri-
fied, and one will realise that the body and everything related to
it is temporary, and the ocean of temporary material existence
seems impossible to cross. Then, the heart will become eager to
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cross the impassable and miserable ocean of material existence,
which is filled with the crocodiles and sharks of lust and anger,
to attain the eternally blissful lotus feet of the Lord and to find a
suitable captain for the sturdy ship of the human body — Sri
Guru. In Srimad Bhagavata, Sri Krsna has told Uddhava:

nr deham adyam sulabham sudurlabham

plavam sukalpam guru karna-dharam

mayanukilena nabhasvateritam puman
bhavabdhin na taret sa atma-ha

(Srimad Bhagavata, 11.20.17)
“O Uddhava! This human body is the ddya, the root cause of all

welfare, and sukalpa, expert in accomplishing its goal. The liv-
ing entity attains this rarely attained human body, which 1s like
an excellent boat with Sri Gurudeva as its captain. On top of
everything, I am providing favorable winds to steer it in the
right direction. A person who does not endeavour to cross the
ocean of material existence despite receiving this body is de-
stroying himself.”

We have already discussed that in the company of the saints
one comes to realise that one must take shelter of the feet of a
guru. Thus we must understand that association with the bhakztas
has not taken place if one has not realised the necessity of tak-
ing shelter of the feet of a guru. Wherever the association of the
devotees is attained or is going on and there is no realisation
about the obligation to take shelter of the lotus feet of Sri Guru,
or such shelter has not yet been taken, we must understand that
the real association of saints has not taken place yet, or that due
to some mischief the results of association with the saints are
not yet tangible. As long as the shelter of Sti Guru’s feet has not
been attained, the fruit to be attained from the association of
devotees is the taking shelter of the feet of Sri Guru. It is so
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because bhajana begins only after one receives diksa (initiation)
and §7ksa (instructions) from a genuine guru.

THE CHARACTERISTICS OF A SAD-GURU

When a person wishes to be blessed with the fruits of sadhana
bhajana and he desires to take shelter of the lotus feet of Sri
Guruy, it is absolutely necessary that he takes shelter of the feet
of a genuine guru. When the guru-potency awakens within a
saint, he becomes known as a sad-guru. This guru-potency awak-
ens within a saint in the following way: Those who have re-
moved the dirt from their hearts through their practice of
sadhana-bhajana, in whose hearts bhakti has awakened and who
have become ornamented by saintly qualities such as compas-
sion and kindness, their hearts melt when they see the misery
the conditioned souls experience in the material world of maya.
By instructing the conditioned souls in the practice of bhajana,
they destroy their miserable condition and they are eager to
bless them by giving them the relish of bhakti-rasa. By the Lord’s
wish, the guru-potency emanates from Him and appears within
the hearts of such bhakti-siddha-mahapurusas (His pure devo-
tees). A person who covets devotion to the Supreme Lord is
blessed by taking shelter of such a qualified and genuine guru.
The characteristics of such a genuine guru have been described
in Srimad Bhagavata (11.3.21):

tasmad gurum prapadyeta jiyriasub Sreyah uttamam

Sabde pare ca nisnatam brahmanyupasamasrayam

“Therefore a person who inquires about the highest welfare
should take shelter of the lotus feet of a genuine guru, who is
Sabdabrahma and parabrabma-nisnata, and upasamdasraya, or free
from lust and greed.”



THE CHARACTERISTICS OF A SAD-GURU 9

Sridhara Svami writes in his commentary on this verse: Sazbde
brahmani vedakhye nyayato nisnatam tattvajiiam. anyatha samsaya
nirasakatvayogat. pare ca brahmani aparoksanubbavena nisnatam.
anyathd bodha saricarayogat. para brahma nisnatatva dyotakam
aha upasamasrayam iti — “That the genuine guru is sabdabrahma-
nisnata means that he is a knower of the Vedic literature and a
knower of the truth. If he is not, then he cannot remove the
doubts of the disciples who take shelter of him. Then again he
is parabrahma-nisnata, which means that He is a devotee, or
that He is endowed with transcendental realisations about Sri
Krsna. If he is not, then he cannot infuse realisations on bhajana
within the heart of his disciple.”

One may ask here: “We may be able to see that the guru is
Sabdabrahma-nisnata by seeing and hearing his scriptural knowl-
edge, but how will we know if he is parabrahma-nisnata, or
filled with transcendental realisations about Sri Krsna?” The
answer to this is that he should be upasamasraya, or devoid of
lust, anger and greed. The heart of anyone who is enlightened
by bhakti cannot be covered by the darkness of lust and greed
and so on. Therefore the definitions of a genuine guru given by
the sastras are as follows:

1) He is filled with realisations about the Personality of God-
head due to his firm faith and his firm adherence to the bbajana
of the Lord. He has attained the grace of his own guru by being
similarly devoted to his guru’s lotus feet.

2) He is very learned in the Vedas and in bhakti-scriptures
that outline the meaning of the Vedas, such as Srimad
Bhagavata. Thus he can destroy the doubts in his disciples.

3) Because he has transcendental realisations about Sri Krsna,
he has attained His mercy-potency. Thus he has become so
powerful that he is able to bring the disciple onto the path of
bhakti and infuse this power within him.
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4) He is not overcome by vices like lust and greed.

A saint who is endowed with such attributes and who is filled
with parental love for his disciples can attain the position of a
genuine guru. Such a genuine guru is able to destroy different
obstacles the disciple may find in his bhajana, bless him with
prema and bring him to the lotus feet of St Krsna. On the
other hand, a person who desires to be known as a guru may
have many virtues, like high birth and so on, but if he does not
have the abovementioned characteristics, he will not be counted
amongst the genuine gurus. Therefore a faithful person who is
eager to do Sri Krsna-bhajana should take shelter of the lotus
teet of a mahapurusa who is endowed with the right qualities,
receive initiation into Sri Krsna-mantra from him and learn
bhajana from him.
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— The Devotee-principle —

Offered to
the lotus hands
of the most worshipable
Sri-Sri Bhagavat-bhaktas



SRI BHAKTA TATTVA VIJNANA

WHO IS CALLED A BHAKTA?

Primarily, those who have devotion for God, Bhagavan, are
called bhaktas. Srimad Riapa Gosvamipada has written: zad bhava
bhavita svantah krsna-bhakta itiritah (Bhakti-rasamrta-sindhu,
2.1.273) — “Those whose hearts are filled with feelings for Krsna
are called &rsna-bhaktas.” There are two kinds of krsna-bhaktas,
namely sadhakas and siddhas.

utpanna ratayah samyak nairvighnyam anupagatah
krsna saksat krtau yogyah sadhakah parikirtitah
(Bhakti-rasamrta-sindhu, 2.1.276)

“Those whose rati (attraction) towards Krsna has awakened,
but who have not yet become free from all obstacles, and those
who are qualified to meet Krsna face to face, are called sadhakas.”

aviriatakhila klesah sada krsnasrita kriyah
siddhah syub santata prema saukhyasvada pardyanah
(Bhakti-rasamrta-sindhu, 2.1.280)

“Those, who are free from all misery, such as ignorance and
bodily consciousness, who are eternally engaged in their service
to Krsna and who are always dedicated to relishing the bliss of
love for Krsna, are called siddhas.”

In the ™ canto of Srimad Bhégavata, the definitions of the
topmost devotee, the mediocre devotee and the junior devotee
have been described as follows:
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sarva bhutesu yah pasyed bhagavad bhavam atmanah
bhitani bhagavatyatmanyesa bhagavatottamah
(Srimad Bhagavata, 11.2.45)

“He who sees His beloved Lord in everything conscious and
unconscious and also sees within his enlightened heart every-
thing conscious and unconscious in the Lord (the Lord being
their shelter), or who sees that all living beings have the kind of
love he has for the Lord, he is the greatest devotee of the Lord
(basic translation of the Krama Sandarbha Tika on this §loka).”

These topmost devotees also have different stages; when their
loving attachment to the Lord becomes very deep, they do not
see the moving and nonmoving creatures anymore — they just
see the Lord face to face. And when their loving attachment
slightly slackens, they may actually see the shapes of the mov-
ing and non-moving creatures, but in between that, they expe-
rience the presence of their beloved Lord. In this essay, differ-
ent definitions of the topmost devotee are described in a few
Slokas from the Bhagavata, and we are quoting some of these
definitions here. He who sees the whole universe as filled with
Visnu, although he actually accepts the sense objects like forms
and flavours through his senses, and does not waver in this — he
is the topmost devotee. He who is not bewildered by the natu-
ral pangs of mundane existence, such as birth, death, hunger,
thirst, fear or exhaustion, due to remembering Sri Hari, is also
a topmost devotee. He in the soil of whose heart no seed of
fruitive desire can sprout, and for whom St Vasudeva is the
only shelter — he is the topmost devotee. He who makes abso-
lutely no distinction between his own wealth and the wealth of
others, who sees everyone’s bodies equally and who has attained
topmost peace by seeing all living entities as equal, is the top-
most devotee.
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In the opinion of the Bhakti Sandarbha, there are three kinds
of such topmost devotees, who have attained prema. 1) mirchita
kasaya — those whose kasaya or subtle desires have become
mitrchita or very tiny, like Sri Bharata or Sri Narada in his birth
as the son of a maidservant. 2) nirdbita kasaya — those who do
not even have a drop of subtle desire, like Sri Sukadeva. 3) prapta
bhagavat parsada deha —those who have attained a spiritual body
as an associate of the Lord, such as Sri Narada. They are con-
sidered mahdabhigavatas according to the amount of prema they
have attained. There are two kinds of excessive prema — 1)
svaripadhikya (excessive by nature) and 2) parimandadhikya (ex-
cessive in quantity). Of svaripadhikya, a distinction must be
made between the object and the subject. In other words, he
who loves the assi (the origin of all avataras), Sri Krsna, is
greater than he who loves the azsas, the other avataras. Con-
sidering this, the mairchita kasaya, Sri Bilvamangala, is greater
than the eternal associates of the Lord like Sri Hanumin and
Pundarika. This distinction is based on the object or the
worshipable deity. There is also distinction between the differ-
ent kinds of razi of different bhajana-karis (devotees who per-
torm bhajana). The sakhya-rasa bhaktais greater than the dasya-
rasa bhakta. Greater than him is the varsalya-rasa bhakta, and
still greater than him is the madhura-rasa premika bhakta. It a
madhura-rasa premika bhakta is still mirchita kasaya, then, in
the realm of rasa, he is still greater than the devotees in §anta,
ddasya, sakhya or vatsalya who have already attained a parsada-
deha (spiritual body). The deeper one’s love for the Lord is, the
greater a premika bhakta one is. The more prema a devotee has,
the dearer he is to the Lord — prema taratamyenaiva bhakta
mabhattaratamyam mukhyam (Bhakti Sandarbha, 187).

Prema is also considered greater according to the holy place
with which it is related, for instance the love of a devotee in Sri
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Dvaraka is greater than the love of a devotee in Sri Vaikuntha.
The Mathura-devotee’s love is greater than that, the Vrndavana-
devotee is greater still, the Govardhana-devotee is much greater
than that and the premika bhakta of Sri Radhakunda is the great-
est of all.

The greatness of the devotee is also considered according to
the amount or level of his prema. Prema gradually advances to
sneha, mana, pranaya, raga, anuraga and mahiabhava. Therefore,
one who has attained sneba prema-bhaktiis exceeded by premika
devotees who have attained mana, pranaya, raga and the other
stages of prema-bhakti respectively. One who has attained maha-
bhawva has the greatest amount of prema. This mahabhava is not
present anywhere aside Vraja. Here, mahdbhava is the wealth
of the gopis, who are the sole receptacles of madhura-rasa tor
the arsi Sri Krsna. Considering this, the anucaris (maidserv-
ants) who are surrendered to the lotus feet of St Vrsabhanu-
nandini, are the greatest of all premikas.

In Sri Brhad Bhdgavatamrta, five difterent kinds of devotees
have been accepted, namely j7iana-bhaktaslike Bharata and oth-
ers, Suddha-bhaktaslike Ambarisa and others, prema-bhaktas like
Sri Hanuman and others, prema-para-bhaktas like Arjuna and
the other Pandavas, and the premarura-bhaktas like Sriman
Uddhava and the other Yadavas. In Brbad Bhigavatamyrta, the
distinction between them is made through analysis. The best
amongst them, Sriman Uddhava, desired to take birth in Sri
Vrndavana as a blade of grass or a shrub, desiring to attain a
single speck of the Sri Vraja-gopikas’ footdust — this can be seen
in the words of Sriman Uddhava Mahasaya in Srimad Bhagavata.
When bhakti is in the heart, special qualities will arise within
the mind and body of the bhakta. These must also be consid-
ered the characteristics of a Vaisnava.
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sarva maha-gunagana vaisnava sarire
krsna bhakte krsnera guna sakala sasicare
et sab guna hoy vaisnava laksana
sab koha na yay kori dig darasana
(Caitanya Caritamrta)

“All the great attributes are in the body of a Vaisnava. Indeed,
all of Krsna’s divine qualities are infused within Krsna’s bhakzas.
These attributes constitute the characteristics of a Vaisnava.
They cannot all be described — I am only giving a slight indica-
tion here.”

One must remember here that none of Sri Krsna’s attributes
can be fully infused into anyone else. Mere drops of these at-
tributes are infused within the bhakta — only within Sri Krsna
are they fully present.

krpalu, akrta droba, satya sara, sama
nirdosa, vadanya, mrdu Suci akisicana
sarvopakaraka, Santa, krsnaika-sarana
akama, niriha, sthira vijita sad guna
mitabhuk, apramatta, manada, amani
gambbhira, karuna, maitra, kavi, daksa, mauni

(Caitanya Caritamrta)

“(The Vaisnava is) Merciful, free from hostility, truthful, equi-
poised, faultless, generous, tender, clean, detached, helpful to
everyone, peaceful, surrendered only to Krsna, free from lust,
harmless, steady, victorious over the six enemies, a small eater,
free from madness and hysteria, respectful, free from pride,
grave, compassionate, friendly, poetic, expert and silent.”
Sadhavo "dosa darsinah (The sadhu sees no faults). This char-
acteristic is also accepted as a main one. Those who have be-
come great souls through following the religion of bhakti do
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not see faults in anyone. This one single attribute is again shown
in three different phases — great, greater and greatest. He who
does not look for others’ faults, but rather sees all these faults as
parts of people’s virtues, is a sadhu, or a great soul (mahat). For
example, a person may use harsh language, but the great soul
considers these harsh words just like medicinal Nim-juice that
will cure him and benefit him.

Then again, those who do not see faults in others, but only
see virtues in them, are called the greater souls (mabattara). For
instance, when they see many customers coming to a merchant,
they think that “this merchant is very hospitable”. Thus they
think that the merchant’s business, aimed at making profit, is a
reception for guests.

Those who do not see faults and who consider a slight virtue
to be a great virtue are called mahattama-sadhus, the greatest
saints. For instance, an armed robber may rob him of his gar-
ments, but the sadhu will think — “Aha! This person has taken
my garment because he felt cold! He is so merciful that although
he carried a weapon he did not fire it at me, therefore he is
blessed”, and so on.

Then again, those who see virtues everywhere, even where
there is no virtue, are the greatest saints of all. They will think,
“There is no one bad in this world, everyone is great!” Sriman
Mahaprabhu has called the person who causes bhakti to arise
in the heart as soon as he is seen the uttama-bhakta, the top-
most devotee:

prabhu kobe tumi maha bhagavatottama;

tomara darsane sabhara dravibhiuta mana

“The Lord said: You are the greatest of mahda-bhagavatas — eve-
ryone’s hearts melt when they see you.”
The symptoms of the uttama-bhigavata’s prema are as follows:
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premera svabhave bhakta hase kande gaya;
unmatta hotyd nace it uti dhay
sveda kampa romascasru gadgada vaivarnya;
unmdda visada dhairya garva harsa dainya
eto bhave prema bhakta ganera nacaya;
krsnera anandamrta sagare bhasaya

(Caitanya Caritamrta)

“The nature of prerna makes the devotee laugh, weep, sing, run
here and there and dance out of ecstatic frenzy. Perspiration,
shivering, goosepimples, tears, faltering voice, paling of the body,
madness, sorrow, patience, pride, joy and humility — these are
the moods that prema uses to make the devotees dance and float
in an ocean of bliss and nectar of Krsna-consciousness.”

The characteristics of the mediocre devotee are as follows:

iSvare tad adhinesu baliSesu dvisatsu ca;
prema maitri krpopeksa yah karoti sa madhyamah
(Srimad Bhagavata, 11.2.46)

The meaning of this §/oka is explained in the Krama Sandarbha
Tika — “He who loves the Supreme Lord and who has raz: for
the Lord, who is friendly towards the Lord’s devotees, who is
merciful to those on the sideline who are not devotees, but who
also do not despise or hate the Lord or His devotees, and who
avoids the haters (those who hate him, the Lord or His devo-
tees) is a mediocre devotee.”

That such a devotee has great compassion for the ignorant is
proven from the Srimad Bhagavata-sioka “soce tato’ (7 9.43) from
the Prahlada-stava. Sri Prahlada Mahasaya told Sri Nrsimha:
“O Lord! I lament for those fools who are disinclined toward
Your nectar-topics, and who are simply carrying the heavy bur-
den of household life due to their sensual desires!” Therefore,
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the mediocre devotees are very compassionate toward those fools
who are disinclined toward topics on the Personality of God-
head, but are not hostile or envious toward the Lord or His
devotees. Such devotees are indifferent toward those who hate
them personally, because such hatred cannot disturb their con-
sciousness at all. Rather, they are also kind upon those who
hate them personally, taking them to belong to the ignorant
class of men mentioned above. It is heard that Sri Prahlada
Mahasaya showed compassion towards Hiranyakasipu, who had
been extremely hostile to him personally. But the mediocre
bhakta does not develop compassion toward those who hate the
Lord or His devotees, for such hatred will disturb their con-
sciousness. The word ‘hate’ must also be read as %inda’ or slan-
der here. Nindapi dvesa sama (Bhakti Sandarbha).

The difference between the mediocre devotee and the top-
most devotee 1s that while the mediocre devotee shows com-
passion toward the ignorant, the topmost devotee, who per-
ceives love for the Lord or things related to Him everywhere,
will feel more friendship towards the ignorant. The mediocre
devotee distinguishes between the devotees and the haters of
the Lord, but the topmost devotee also abhors the hater of the
Lord or His devotees. A mahia-bhigavata (topmost devotee)
like Sri Sukadeva has also shown His aversion to the haters of
the Lord or His devotees by saying (in Srimad Bhagavata
10.1.35) bhojanam kula-pamsanah — “Karnsa was a disgrace to

the Bhoja-family.”





